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Abstract

This research study will focus on the vitality of intersectionality oriented towards western pedagogy and
epistemology needs decolonisation of Social Work Education and practice in India, in accordance with
India's historical and social roots. This is a narrative review which includes secondary methods of data
collection comprising previous research studies, journals and books. The research study will also draw
its orientation towards the idea of intersectionality, cosmopolitan view of intersectionality and Indian
perspective of intersectionality. This study will take forward the perspective of Intersectionality in
context of Indian Social Work Profession. Decolonial approaches characterizing Dalit and Tribal Social
Work are also talked about. This study will also emphasize how feminist theories can lead towards
providing a framework regarding exploring patriarchy in institutions. One of the crucial agendas will be
to discuss why decolonisation of intersectionality in Indian context is needed and how the European
pedagogy of Social Work is inefficient to tackle the social problems related to marginalisation. The
applicability of intersectionality in India does not have contextual apprehension. This study will also
offer some solutions regarding how indigenous issues like religion and caste can be addressed with the
proper usage of intersectionality in Indian context. Framework of Social Work education as
transformative praxis is needed. Academic ventures featuring intergenerational, community affiliated
and experiences which are lived should be given importance.

Keywords : Decolonisation, intersectionality, indigenisation
Introduction

The main aim of Social Work in its entirety, be it as an academic discipline or a professional practice,
is to establish the detrimental ideas of equity, social justice and human dignity. But in the Indian
scenario, this notion is often overshadowed by the profession's extreme focus towards centralising
models related to western prism and colonial legacy (Desai,2006; Gray, Coates, & Yellow Bird, 2008).
One of the most profound scenarios which has emerged in the entire globe recently to comprehend the
framework of oppression is intersectionality, which was developed by Kimberle Crenshaw in 1989 to
show the issues related to marginalised Black women in the United States because of racism and gender
related biasedness (Crenshaw, 1989). Indian society is also deeply affected by inequality related to caste,
gender, religion, region etc. These issues often align in ways that do not always conform with the
classification of Western feminist theories (Guru,2002; Rege,1998; Chakravarti, 2003). It is the need of
the hour to not only see intersectionality in its theoretical aspect but the decolonisation and
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reconfiguration of intersectionality is also required which suits to Indian epistemological prism of
oppression and resistance (Mohanty, 2003; Collins,2000; Oyewumi,1997). Decolonisation of
intersectionality in the Indian scenario demands reconfiguration from western thought towards the
outlook which comprises the indigenous knowledge framework and philosophy (Rao, 2009; Smith,
1999). The main aim of the Social Work profession is to uplift the people who are vulnerable and
alleviate poverty ridden people so that social development and inclusion can be attained. The primary
concern of the discipline of Social Work is to develop the innate potential of people to prevent
dysfunction and enrich lives. Since the inception of Social Work education in India, Social Work has
largely dwelled upon the British and American colonial legacy. Though some institutes have contributed
their bit by initiating courses on caste, welfare of tribals but such actions are not evenly fragmented
across the country. And the amalgamation of intersectionality into the pedagogy of Social Work is
lacking theoretical clarity. This paper dwells upon two most important notions, the urge to implement
intersectionality into Indian Social Work and the need to decolonise the profession.

Rationale of the Study

This study will give a detailed understanding regarding decolonising intersectionality and Indigenisation
of Social Work in Indian context. This study will throw light on the fact that it is crucial to understand
intersectionality from an Indian lens. Intersectionality in India can not be holistically understood without
understanding decolonisation, Dalit and Tribal Social Work, Feminist Social Work. Consequently, this
study will focus on the need of decolonisation of intersectionality in the Indian setting.

Objectives of the Study

To study the cosmopolitan and Indian view of Intersectionality

To analyse the decolonial approach featuring Dalit and Tribal Social Work

To understand how feminism can contribute in better understanding of Social Work Profession
To know the need of decolonisation of Intersectionality in Indian setting

To suggest further recommendations and way ahead

Research Methodology

Research Strategy

This research study uses a desk review method which means to analyse the already available secondary
documents. The desk review method explores the possible areas where more research is required. This
research study also uses a bird's eye view which gives a deeper understanding which allows the
researcher to focus on the scope and themes.

Research Type

This research study is a narrative review which emphasizes understanding the meanings and interpreting
the studies previously done.

Methods of Data Collection

A secondary method of data collection which includes previously written journals, research articles, and
scholarly books was used in this research study.
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Methodological Limitations

Research could not control the methods of Data Collection which were used in the previous research
studies. And there can be a possibility of biasedness of original sources.

Idea of Intersectionality

The term intersectionality was coined by American scholar Kimberle Crenshaw. Feminist analysis has
shifted its focus from class in the classical sociological framework and in particular gender related
studies to sub categories of ethnicity, disability, age, sexual affiliation and religion and towards the
theoretical acknowledgement of significance of multiple intersectional inequalities. (Acker, 2000;
Anthias and Yuval-Davis, 1992; Bhopal, 1997; Brah and Phoenix,2004; Collins, 1998; Crenshaw, 1991;
Felski, 1997; Hancock, 2007; Hartmann, 1976;

Jakobsen,1998; Lundstrom,2006, Lykke,2004; McCall, 2001, 2005; Medaglia, 2000;

Mirza, 1997; Mohanty, 1991; Phizacklea, 1990; Phoenix and Pattynama, 2006; Verloo,2006; Walby,
2009; Yuval-Davis, 2006). Crenshaw has used the metaphor of intersecting roads to explain the ways in
which racial and gender related discrimination can be compounded. The term intersectionality was
introduced thirty years ago and now intersectionality has also been incorporated and implemented in the
academic discourse in the United States. The Black feminist Kimberle Crenshaw defined
intersectionality as “a way and a disposition, a heuristic and analytical method” in 2013 in an article she
has written in collaboration with other feminists. This term has also expanded beyond legal studies to
combat different forms of oppression in several disciplines. But as institutionalization of
intersectionality has happened, its meaning has become more misappropriate. The framework of
intersectionality is also studied in other social sciences such as cosmopolitanism (Beck,2006),
multiculturalism (Phillips,2009), anti-racism, hybridity, (Gilroy,2004), identity and nationalism
(Brubaker,1996; Calhoun,1995). Even people who agree with the principle of intersectionality can have
different opinions regarding its implementation to research, policy matters and political framework.
Skeggs in 2006 has written that social divisions have varied logics. For example, race and class are two
different things. Verloo has written that different kinds of inequalities are different because their
frameworks are different. She has argued that it is therefore crucial that strategies regarding policies
should be implemented having kept in mind the distinct character of several different inequalities. The
article of Baukje Prins bifurcates intersectionality into two types, systemic intersectionality (US
oriented) and constructionist intersectionality (UK oriented). Mieke Verloo views intersectionality of
multiple inequalities and how they are treated differently in Europe. Anna Bredstrom sees the
significance of intersectionality to feminist HIV AIDS research. (Phoenix, A & Pattynama, P. (2006).
In the book, Black Feminist Thought, Patricia Hill Collins broadened the notion of domination, a
viewpoint which illustrates how race, class, gender and several other bifurcations are lived at the same
time. Collins’ literature has broadly emphasised that intersectionality is not just additive but it is
integrated in an approach which makes us understand the whole comprehension of oppression. (Anju P;
Midhun C P; Mohan A K, 2025). Ange Marie Hancock in 2007 has expanded to the notion of
intersectionality by identifying three approaches to the study of race, gender, class and other types of
difference: unitary, multiple and intersectional. Leslie Mccall in 2005 has given different methods to
intersectionality, inter categorical, intra categorical and anti-categorical, every approach focussing to
know different directions of social realities complex to understand. As intersectionality travels beyond
the borders of U.S., scholarly women like Sumi Cho, Crenshaw, and McCall in 2013 had urged to
localise it and adapt it critically, bearing against the universalism which is not critical in approach and
does not suit to several social and political frameworks (Anju P; Midhun C P; Mohan A K, 2025).
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Cosmopolitan View of Intersectionality

In disciplines like law, social work, sociology, education, gender studies, intersectionality has become
a key framework. Now it also focussed upon broader ranges of categories related to identity and
oppression, earlier it had more emphasis upon race and gender. They comprise but are not restricted to
disability (Meekosha & Shuttleworth, 2009), sexual affiliation and identity of gender (Valentine,2007),
status of immigration (Enriquez,2011), religion, age and indigenous practice (Hankivsky &
Cormier,2011).

The Global North, precisely,US, Canada and several parts of Europe, has contributed majorly in the
theorisation and institutionalization of intersectionality. This supremacy has ended in profound scholarly
work which is regulated with the social and political frameworks of these specific regions. For instance,
EUs gender related equality viewpoint often includes intersectional approach by acknowledging
compounded discrimination (Lombardo & Verloo, 2009). But these viewpoints are often structured upon
philosophical attributes which do not completely resonate with the structural and historical complexes
of societies in the South region (Anju P;Midhun C P; Mohan A K, 2025).

Some critical scholars say that this implementation of models of intersectionality from Global North to
Global South can result in epistemic imperialism, where indigenous issues like caste in India, ethnicity
and indigenous issues in Latin America are not properly acknowledged or completely excluded
(Mohanty,2003). The notion that intersectionality can be invariably implemented without taking into
cognizance the context has been confronted by scholarly people championing for “situated
intersectionality” (Hancock, 2016). Bilge in 2013 said that intersectionality has sometimes become a
buzzword often used for branding in academics rather than for transformative purpose. This raises
questions regarding the deviation of its aims towards social justice (Anju P;Midhun C P; Mohan A K,
2025). Amina Mama in 2011 and Oyeronke Oyewumi in 1997 have advocated for making
intersectionality approaches that derive their source of origin from feminist frameworks which are non-
western in outlook. Though the global impact of intersectionality has been quite detrimental, its impact
in non-western countries is based upon the audacity to find its relevance in indigenous praxis. A critical
and decolonial approach is needed for intersectionality to become a major way to analyse the complex
systems of oppression which are spread beyond borders (Anju P;Midhun C P; Mohan A K, 2025).

Indian View of Intersectionality

A Marxist feminist, Nivedita Menon in her article, ‘Is Feminism about ‘Women’? A Critical View on
Intersectionality from India' has talked about the relevance of intersectionality in India to a great extent.
She bifurcated the two categories of questions under the sub headings of ‘imperialism of categories’ and
‘governmentalizing and depoliticising of gender’. Menon has clarified that in the Global South, making
of a national identity is based on so many attributes like caste, class, religion, ethnicity not only upon
citizenship possessed by an individual which is not the case with western countries. That's why
fundamental rights given by the constitution also guarantee the protection of individual rights. As a
consequence of which, feminist political framework in India has also been impacted by problems related
to caste, class and religion. Nivedita Menon wants to say in India intersectionality is never based on
single axis thinking, therefore, it doesn't find its relevance in the Indian scenario. Under the heading,
‘imperialism of categories’, she has written that feminist politics in India has been destabilized by
religion, caste, class. Before Crenshaw invented this term called intersectionality, double and triple
burdens were already found in India. So, it is more of imperialism of categories made by feminists who
are European and American in origin and nature. In the second heading named ‘governmentalizing and
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depoliticising of gender’,she has written that the concepts like gender sensitivity, gender mainstreaming
and engendering development are borrowed and imported, they are nothing more than broadening of
corporate globalization. Intersectionality does not completely comprehend the power related dynamics
because its nature is additive and essentialising in character. The identities do not exclusively strengthen
each other, sometimes they work against each other. Solidarity of feminism must be seen as fluid and
negotiable without any gesture of camouflaging it in a universal approach. Diversity is needed which is
heterogenous in approach and can suit varying scenarios (Bepari S,2023).

Uma Chakravarti in 2003, Sharmila Rege in 1998 and Gopal Guru in 2002 have focused upon the need
of integration of caste and gender through analytical discourse, emphasizing upon the intersectional
aspect. In her writings, Uma Chakravarti has written about how women's sexuality has been controlled
earlier which has consequently resulted in restrictions of caste boundaries (Chakravarti, 2003). In her
work ‘Dalit Feminist Standpoint’, Sharmila Rege focussed upon the need of caste conscious feminist
methodology. Gopal Guru in 2002 has criticised epistemic marginalisation of Dalit and voiced for
feminist discourse in academics. He has championed an ethical sociology that subsumes the experiences
which have been lived by subaltern communities. Satish Deshpande in 2013 and Anand Teltumde in
2010 have argued that caste still remains less theorised in the researches of social sciences dominated
by the notions related to class and gender. Anupama Rao in 2009 has worked upon Dalit activism.

Application of Intersectionality in Social Work

The application of intersectionality in Social Work comprises advocating for policies which can address
the intersecting oppressions which marginalised people face. Social workers can utilise their
understanding of intersectionality in policy development and efforts related to advocacy. Several ways
in which policies are not effectively used for marginalised individuals can be identified and addressed.
For example, policy advocacy for inclusive health care which also includes the desires of LGBTQ +
people so that they can get proper health care can be done. Intersectionality can also be incorporated
into education and training of Social Work so that practitioners can be equipped with the required set of
skills and attitude. Educational programs in Social Work should include holistic training on
intersectionality so that its theoretical aspects can be studied, practical applications can be
comprehended and practical implications can be understood. It can massively help budding social
workers to know the value of taking into cognizance multiple identities which are intersecting in their
work. Workshops and seminars can also be organised to help the recent practitioners gain understanding
of recent advancements in intersectional approaches. If the profession of Social Work can prioritise the
intersectional approach of understanding in its academic curriculum and practice, it will really help
social workers to work towards the complex and diversified requirements of the clients (Kumar K).

Historicity of Indian Social Work Education

Social Work found its way back in 1936 when Tata Institute of Social Sciences previously known as Sir
Dorabji Tata Graduate School of Social Work established a course on Diploma in Social Service
Administration. The diploma was majorly focussed towards the remedial measures of Social Work
particularly covering the fall out of the industrial economy of Mumbai (Bodhi,2011). Though Social
Work in India originated from western pedagogy, its pedagogy has experimented with different realities
akin to subjectivity. The nature of social work has remained intact before India gained independence,
but after India gained independence, the Social Work profession came up with specialization. In the first
period of expansion, medical and psychiatric social work in 1948, criminology and correctional
administration in the 1960s, family and child welfare in the 1950s, urban and rural community
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development in the 1960s, social welfare administration in 1972 and rural social work in the 1980s and
1990s were developed. The second phase which began in the 1980s was more emphasized towards social
advocacy, equal opportunities for education, reservation policies, provisions in constitution for the
welfare of marginalised people and violation of human rights and it was also included in the pioneer
institutions of Social Work like Tata Institute of Social Sciences and Delhi School of Social Work. The
reason behind this change was to shift the focus of Social Work from apolitical case work and
community development to structural framework (Rao,1995).

The colonial framework of Social Work was the detrimental reason behind the mindset of Social Work
educators which was mainly defined by the lack of indigenous base of Social Work knowledge. The
Judeo-Christian paradigm mainly formulated it (Bodhi,2011). The curriculum was made in sync with
the American and British legacies of Social Work and the bibliography was made by the library of
University of Chicago. This portrays the direct correlation between the professional Social Work in
India and the borrowed ideology and philosophy from Western countries (Kuruvilla,2005). Though there
were some efforts towards the contextualization of the knowledge base of professional Social Work by
adding new aspects (Banerjee, 1972). There is a growing awareness among the contemporary educators
of Social Work that there can be no universal indigenous base of Social Work knowledge (Bodhi, 2011).
The two reviews made by the Universal Grants Commission did not contribute much. Though the
number of colleges and institutions having social work discipline has massively increased
(Narayan,2001).

Background of Decolonisation of Social Work Education

Several scholars in the developing countries have warned about the uncritical borrowing of western
pedagogy of Social Work. They have argued for the contextualization of complex Indian social realities
rather than the universalisation of knowledge and theories. The dependence on Western practice, be it
related to theory, pedagogy and institution in character, has been denoted as the growth of captive mind
(Atlas,1972). Though sometimes, the process of epistemicide and epistemological mutation by Western
colonizers can also be seen as the growth of captive mind (Santos,2016). Several other oppressions like
genocide, ethnocide, ecocide and linguicide can also be portrayed as some reasons behind the foundation
of captivity (Maybury Lewis, 2002). Colonialism has clearly differentiated between the conquerors and
conquered and this aided them in linking modernity entrenched in Eurocentric capitalism (Walsh,2018).

The United Nations Declaration on the Rights of Indigenous People in September 13,2007 can be seen
as a milestone towards the upliftment of indigenous people and securing their rights of self-
determination. In a complementary aspect, the inception of indigenous Social Work can be viewed as
the discipline’s effort to take up issues like historical and recent problems of indigenous people.
Decolonisation can be seen as a process of vision, mission and practice of the Social Work profession
for advocating social justice and social development within the ambit of the profession's hegemony
(Gray et al.,2013).

Decolonial Approach featuring Dalit and Tribal Social Work

The word decolonisation doesn't only mean abolishing western pedagogy but it is more oriented towards
meta theory and epistemology. And with this, there are some aspects which should be kept in mind like
choosing the area of the issue, methods of research, interpretation related to theory and policies.
Similarly, Indigenisation means addressing social issues on a broader scale rather than restricting them
on pre-defined social and scientific methods. Indigenisation is required so that the central idea of notions
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of social justice, social equality, social inclusion and exclusion etc that are present in Indian historical
context can be moulded (Rao,2013:45-46). Dalit and Tribal Social Work can be cited as one of the
supreme examples of development of Social Work which is decolonised in approach. The base of Social
Work has mainly originated from theories and methods deriving from indigenous individuals. Dalit and
Tribal Social Work, due to their origin from critical school of thought, always emphasised upon issues
related to structure of society and this became the central aspect of the decolonial approach of Dalit and
Tribal Social Work (Bodhi,2011). Due to the ‘secular’ nature of Western practice of Social Work, it has
always isolated itself from issues related to identity, but in a country like India, education of Social
Work can be developed when it locates itself with the historically downtrodden people due to their ethnic
recognition. In western Social Work, individuals are seen as autonomous and self-decisive, but in Dalit
and Tribal Social Work in the Indian realm, decisiveness cannot isolate itself from the weight of ethnic
recognition. When put simply, it can be understood that casework is of no use in Dalit and Tribal Social
Work, while family and group counselling and community development are of great value. The concept
of community here denotes the diversification of population based on ethnic identities rather than the
romanticised homogenous concept of western community (Rao,2013:50). The caste system is one of the
inherent features in the Indian scenario, which is responsible for the creation of hierarchy among people
and affiliation of every section of people with specific occupation. Norms of purity and pollution like
untouchability and non-accessibility to resources are also there. In urban society, its impact is less felt
due to continuous legal activism, policies by state, social and political movements but in the rural areas,
it is still present. A major section of people belonging to the Dalit category have to spend their lives
amidst social discrimination and oppression. These conflicts related to caste can be addressed by the
social workers. These conflicts related to caste pose a major impediment for the Social Work profession
because it has to deal with social and psychological issues more closely in comparison to any other
discipline (ibid).

Anti caste Social Work, as it originated from Anti oppressive Social Work, is oriented towards the
changes in structure. Attempts have been made regarding indigenisation of Social Work with the
development of theories and models akin to Indian social reality (Bodhi, 2016: 397-414). It recognises
the spirit of Dalit community along with its reflection upon discrimination and oppression and it uses
the strength perspective for the reconceptualization of the Social Work profession (Imran M, Zabi Z).

The definition of the tribe varies from animist tribes to forest tribes. Though the deprived community
has somehow accepted the connotation of tribes due to administrative convenience. Several aspects like
acknowledging tribes vary from geographical separation, technology,way of living, language, physical
attributes etc (Xaxa,1999). Though several tribal groups still operate with their ways of perception and
practice, their culture is still dominated by ecological aspects (Bodhi,2016: 415-429). Although other
features are the same, the structural marginality of each tribe is unique and the lived experiences are also
different. The indifference towards the tribal communities have made them prone to various issues like
exclusion, invisibility and inferiority (ibid).

The theoretical attributes of Tribal Social Work are intrinsically complex with diverse regional and
social issues. Bodhi in 2014 has written that the epistemological aspects of Tribal Social Work are
majorly based upon constructing frameworks and approaches to understand the tribal truth whose main
premises are community, its experiences and historicity. Several other perspectives are also
implemented to develop the understanding majorly the ‘Perspectives from within’. Tribal Social Work
also poses a challenge to colonial construction woven around tribes from the lens of caste. The world
view of tribes and its inclination towards culturally sensitive and culturally appropriate are the main
essence of Tribal Social Work. The paradigm of development of Tribal Social Work in India mainly
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revolves around three aspects., integration, protection and assimilation. With the help of constitution
and the rapidly growing economic conditions, the tribes have met all these three forms of development.
The tribes situated in the assimilation areas have met with the fate of loss of nerve (Elvin,1941) and the
indigenous individuals from the areas of integration have viewed a sharp decline of their institutions and
the tribal population located in the areas of protectionism have felt isolated from the mainland. Akhup
while attempting to define Tribal Social Work in 2009 has remarked that tribes are the forerunners of
change which pose a challenge to approach which is state centred, colonial, top down and growth centred
and advocate for the perspective which is not imperial, hegemonic and anti-oppressive in character.
Akhup advocated for a paradigm which is ‘working for tribes’ to ‘working with tribes’ to ‘working
through tribes. It is context specific on the levels of Intervention but emphasised upon ‘Jal, Jungle and
Jameen’, power and authority and self-government of tribes in the realm of Indian constitution (
Akhup,2016:313-344).

Pedagogical involvement by Dalit and Tribal Studies regarding Indigenisation

The inception of Dalit and Tribal Social Work, in 2005, gave a perspective which was intrinsically
linked to the Indian scenario. Before this, several Social Work educators have realised that most of the
Social Work is all about the American pedagogy and built along the lines of American practice. Though
it has been seven decades since Social Work came into practice, Dalit and Tribal Studies were lacking
in the curriculum. And even till now, traditional content of Social Work rules in more than 270
institutions of Social Work and caste and tribes are not talked much about (Bodhi in interview by
Thool,2012).

Tribal Social Work is an approach towards indigenising Social Work theory and practice. To consider
tribes as an epistemological community (Akhup,2012) is a theoretical base for the Social Work which
is tribe centred. This aspect includes the possible chances to enter into analytical involvement at
intersectional level: intra - inter and tribe state (Imran M, Zabi Z).

Feminism and Social Work

One of the most crucial elements of the Social Work profession is to emphasise on women as a distinct
category. The aspects of feminism and Social Work, each having its distinct aim and approach, have
developed independently over the several years. As both the fields are developing, their common
perspectives can be viewed along with their common ideas at the ground level (Anand,2022).

As a theoretical lens to understand the world, feminist theory provides a framework to explore
patriarchy, how it affects different institutes and social structures. The core of the theory of feminism is
that the interests of women and mentality are legitimate in itself, and are not secondary or subordinate
to that of men (Freeman, 1990). The goals, principles and framework of philosophy of Social Work and
feminism are intertwined and they provide each other a broader identity, which makes Social Work
fundamentally feminist in approach (Collins, 1986). Feminism and Social Work both have a wholesome
approach to social dynamics like reproduction which comprises family, sexuality, social control and
transformation of society etc (Hudson, 1985).

Intersectionality of Caste: Intersectionality of caste, gender and class is at the core to consider women's
lives and activities of movement aiming to attain change in the society for women (Subramaniam and
Krishnan,2019). The interlinkage of gender with the realities related to society and culture of caste in
Indian scenario emphasises upon how the dynamics of social relations which determine gender is
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replicated by attaining women's compliance ( Rege, 1998 and Chakravarti,1993). Chakravarti in 1993
has explained while researching upon interlinkages that how men have dominant sexual control over
women to achieve patrilineal heritage and caste purity.

Inclusion of Women: In recent times, there has been a shift towards gender inclusion with the
embracement of men into feminine scholarship. These intersections exist in so many forms like
intersectionality, intertwining, friction, encounter, dissonance, hybridization, cross hatching,
conversation, translocation etc (Anand M, 2023).

Movements of LGBTQ and Queer Studies: LGTBQIA movement was started in the early 2000, which
was not just a minority politics, but got deviated because of trapping between you and us. Queer is a
broad term which denotes all those who are against the nuances of gender and sexuality. Politics of queer
is talked through intersectionality. There is not a single perspective of sexuality, and sexuality is linked
with notions of caste, class, religion and sex (Patel,2019).

Surpassing boundaries: The intersectionality of caste, class, ethnicity, disability and sexuality in the
realm of women says that the question of gender cannot be solved on only one front and patriarchy,
women go against the system, success will surely follow (Patel, 2019). Dalit queer intersectionality has
also come into picture recently.

Diverse realities: Feminism can only be successful if people affirm the notion of gender equality. In
recent times, focus has shifted from women to gender which includes discourse in alternate sexuality
and masculinity (Anand M,2023).

Need of decolonisation of intersectionality in Indian setting

Decolonising intersectionality is required in India because the European legacy of Social Work is
inappropriate to solve the distinct forms of marginalisation which is historically rooted in the Indian
setting. While the inception of intersectionality was to develop a deeper understanding of different forms
of oppression, its apprehension in India lacks the context specific understanding. Intersectionisation of
decolonity is crucial to build an inclusive, reality centred and transformatory system that defines the
lived experiences of Indian communities.

Imperialism in Production of Knowledge: The knowledge base of social sciences like social work and
gender related studies, have been dominated by the epistemological prism of western countries. These
pedagogies somewhere ignore or misinterpret the complexes of Indian society. Race and class are the
key aspects in colonial framework while caste, tribes and religious identities are the key aspects in Indian
society. Consequently, Indian academia continues to revolve around imported paradigms which do not
appropriately represent the character of oppression in Indian society. And the persistent use of such
aspects restricts the scope for radical critique and transformation of society.

Social groups which are indigenised: Marginalisation in a country like India is shaped by so many
factors like caste, tribe, religion, racism and linguistic identification. In western countries, the main focus
is on race and class, but in India, there is a unique system of prevailing social stratification which cannot
be fully understood with these imported paradigms. For example, the caste system in India is a form of
graded inequality which is socially pervasive needing the lens of an analytical method which is grounded
in local realities. When these categories are ignored, it can result in shattered and misinterpreted
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understanding of injustice and discrimination. When the decolonisation of intersectionality is applied in
such cases, it would result in better understanding of indigenous categories.

Exclusion of Epistemology of Indigenisation: Indian enriched culture includes Buddhism, Jainism,
Bhakti and Sufi movements, Adivasi thought and Ambedkar philosophy. These aspects provide a
holistic understanding of injustice and life of community. But mainstream academia has ignored these
epistemological systems, considering them as unsuitable and lacking scientific temperament in
comparison to western knowledge. This has consequently resulted into major dominance of colonial
pedagogy in research and education. And if decolonisation of intersectionality needs to happen, these
indigenous philosophical attributes must be integrated into the knowledge system of social sciences. For
instance, Ambedkar’s philosophy of caste can provide a critical intersectional thinking truly
encompassing the lived Indian realities.

Towards a practical form of Intersectionality in Indian context: In India, decolonised understanding
must move itself from theory to practice, like the experiences which are lived, struggles which are faced
and resistances which are suffered with the lens of excluded communities. This includes the deep
analytic inquiry in realities which are on the ground and the alignment of research with issues like Dalit
feminist movement, Adivasi activism and oppression faced by LGBTQ+. These issues truly encompass
the philosophy of intersectionality in their character. An approach of intersectionality which is praxis
oriented can truly help in bridging the gap between theory and practice and can lead towards scholarship
which holds accountability, transformation and community driven development.

Decolonisation of intersectionality in India is not merely an academic discourse but also an ethical and
political call. It can reclaim indigenous sections, validate oppressed knowledge systems and reshape
educational aspects reflecting upon the realities lived by India's excluded populations (Anju P; Midhun
C P; Mohan A K, 2025).

Previous Attempts Regarding Decolonising Education of Social Work and intersectionality

Pioneer institutions of Social Work like Tata Institute of Social Sciences and Delhi School of Social
Work have added themes related to caste, tribal welfare and gender into their courses (Desai,2006). TISS
has added a specialised course on Dalit and Tribal Studies, Rural Development and Social Justice (TISS
prospectus, 2018). Regional and community focussed electives were also introduced in Rajiv Gandhi
National Institute of Youth Development and Madras School of Social Work. Fieldwork practicum has
also been improvised in several universities to incorporate placements in communities which are rural,
tribal and urban. This aims to provide more exposure to students to understand the real problems of the
society for the facilitation of experiential learning which is beyond the models of development which
are urban centric (Nair,2020). Scholars like Gray and Coates in 2005 have also advocated to adapt
practices of Social Work pertinent to the cultural and social scenario. TISS Mumbai and Ambedkar
University Delhi have added courses related to intersectionality into gender studies, social justice and
human rights. Centre for Equity Studies and Dalit Women Fight Campaign have also focussed on
intersectionality issues peculiarly caste and gender-based violence (Rege,1998; Ra0,2010). Dr. Gauri
Raj Banerjee tried her best in finding correlation between Bhagavad Gita and Social Work. Dr. Sugata
Dasgupta organised a meet between professional social workers and Gandhian constructive workers.
(Nadkarni V,2017). A Ramaiah gave the theoretical nuances for an anti-caste view point and has said
that in India Social Work will not be successful without social workers de-casting themselves.
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Summing up

This research paper seeks to find out that the recent use of the term intersectionality within Social Work
education in India is restricted, splintered, and hugely derived from western pedagogy (Crenshaw, 1989;
Collins,2000; Rege,1998). The western oriented race and gender concepts of intersectionality do not
adequately understand Indian caste, class, religion and gender genesis and replicate epistemic
dependency (Dash & Roy,2016). This led to western oriented pedagogical frameworks that do not
adequately represent indigenous issues like caste, religion, which lead to defragmentation of realities
between theory and field (Desai, 2006; Nadkarni & Sinha, 2016). This research paper has also led to
finding that instead of many efforts towards indigenisation, like reform related to curriculum and field
oriented experiential learning at institutions like Tata Institute of Social Sciences and Delhi School of
Social Work (Nair,2020), there is no systemic change. Most of the programmes still include western
pedagogical methods, giving more importance to textual and written information rather than community
oriented, vocal and personified epistemologies (Gray, Coates & Yellow Bird,2008). This study says that
education of Social Work in India should focus on indigenous information which can lead to structural
change. It includes epistemic imperialism, discarding western theories and advocating diversified
epistemological systems focussing upon lives of communities (Mignolo, 2009; Smith, 2012). Fieldwork
should focus upon collaboration with communities under the supervision of regional mentors instead of
being hierarchical (Rambaree & Powers, 2015). Rural practicum eventually became a pleasant reprieve
for education in Social Work. There are so many debates regarding ruralisation of programmes of Social
Work and opening of ventures within the ambit of programmes for courses related to rurality and
placement of field work in rural India (Bodhi S.R.). The whole idea frames education of Social Work as
transformative praxis. With decolonisation of intersectionality, Indian Social Work education can
embrace solidarity and empowerment of students which can help them stand against caste, gender, class
and religion. This change is mandatory to cater to the ethical resolution of the Social Work profession
towards equity and human dignity (Desai, 2006; Nadkarni & Sinha,2016). Decolonisation of
intersectionality in India is not only an intellectual pursuit but also moral, professional and political.
This moves beyond theory, and focuses towards reconstructing epistemology, pedagogy and practice
that have been dominated by colonialism and eurocentrism. Education of Social Work in India has
become more of an elitist in approach, spinning many controlling agents. There is a stirring need for
schools of Social Work to withdraw itself from the traditional and elitist approach and focus more on
the social and political problems that actually determine Indian realities. Social Work professionals
cannot unsee the realities and come forward to nurture students to become sensitive, politically aware
and who can respond to varied societal issues. There should be the development of a new liberatory
paradigm and change in approach from agents of control to agents of change (Bodhi S.R.). This change
demands the shift of focus from universal framework to the lived realities of Dalits, Bahujans, Adivasis,
minorities and other downtrodden communities. It needs epistemic humility and the fact that indigenous
philosophy, grassroot reality, and subaltern issues are crucial sources of knowledge of Social Work
(Santos,2014; Shah, 2020). The reorientation should start with the curriculum. Placements regarding
fieldwork should be framed not as exposure to downtrodden communities but as a chance for reciprocal
learning and political affiliation. Intersectionality of decolonity explicit that education of Social Work
in India becomes a venture for cognitive learning, a learning space where knowing and being are actively
centred. This needs the making of academic ventures where intergenerational, community oriented and
lived experiences are given importance to. Consequently, decolonial Social Work in India would lead
to praxis, bridging theory to make social change (Anju P, Midhun C P, Mohan A K, 2025).
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